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which is remembered. Here the difference of the 'gavaya9
is suppressed and its identity alone is takea inte account,
Likewise,, the perceived 'sukti' can give up its specific diffe-
rence and yield only its iddentity with silver. It might be
replied that the ^smaranaabhimaana' is suppressed.

What is this ^maranaabhimaana9 ? This cannot be
^mriti', for when memory is suppressed, there is the possi-
bility of the very absence of knowledge.

You cannot say that ^maranaabhimaana^ is different
from memory; for when that which is dfferent from mem-
ory is suppressed6 how cen the full knowledge that has ari-
sen, to bring about the discrimination in its objects ?
There cannot be a 'smaranaahimaana9 which is not 'smriti9.

Objection ; That which involves the space and time
of the previous experience, or that which is referred to as
^that' (sah ity aakarena) may be called 'smarnabhimana',

Reply : Padmapaada says : "Nn tavaj jnan^nuvidd"
hataya grahanam" It connot be apprehended as united with
cognition. Now in the case of error arising out of recogni-
tion we apprehend the ^his' as the 'that^ and we are also
^ware of remembering the time and place of the earlier
cognition. With all these apprehensions, we are unable to
distinguish the 'that' from the perceived 'this',

Further, the 'sambheda' (unity) of the past experience
does not take place when we -are remebering. And Padma-
paada says that "the knowledge acquired in the past cannot
become an object now by being "^the adjective of the percei-
ved." The past knowledge is capable of giviag rise to the